Introduction
An analysis of the development of the science of religion in Poland distinguishes between two different periods in its history. The first covers the years 1873 to 1973, while the second began in 1974 and continues until today. Each of these dates, 1873 (see also Ponistoeski, 1979) and 1974, are significant in tlre history of the development of the discipline.
The year 1873 is recognized as a starting point for the Polish science of religion because of the appearance of two important publicatiorus: Adolf Dygasinski (1839 Dygasinski ( -1902 Prior to attending to the details regarding the time periods of 1873 until 1973, and 1974 until the present, we would like to reflect upon several important factors which influenced from the outset the academic study of religion in Poland. Zygmunt Poniatowski (1979) specifies three major influences coming from the socio-political situation of the country that had a special impact on the way studies of religion were carried out (see also Nowaczyk 1988). The first factor was the homogeneous religious culture of the country. For centuries tlre Roman Catholic Church had enjoyed a position of absolute leadership among various religious denominations in Poland, not only in terms of numbers of believers, but more importantly in terms of its influence in the country. The Church has had a tremendous influence in a number of important spheres of public life, from politics to education and health care. The position of the Church in Poland and its range of influence meant that the Church and its followers believed that the Roman Catholic religion was the most highly developed form of religion. Further, no critical social-scientific analysis of the Roman Catholic church or its adherents was tolerated.
A second factor which has shaped the study of religion in Poland has been the country's political climate. From 1772 to 1918, Poland underwent repartition by three super-powers: Russia, Prussia, and Austria. Two of these, Russia and Prussia (respectively dominant Orthodox and Protestant confession), executed their power through a vigorous oppression of every aspect of Polish Roman Catholic identity and independence.
For many Poles, Roman Catholicism quickly became the definitive factor which determined rcal Poles from foreign interlopers, leading to a sense of? besetment and polarization. Roman Catholicism then became an agent which represented a "safe symbolic space" (Pruyser 1991) for displaying and sustaining Polish national identity; any criticism directed towards the institution of the Roman Catholic Church became equivalent to an attack on Polish identity. The consequences of this association of social identity with nationalism and religion continued for a significant period of Poland's history. This attitude became even more marked immediately
